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itself, makes him good? And, as Glaucon suggested,* dow't
bring reputation into it. Yon see, if you leave them with
reputations which genuinely reflect their natures, and don’t

attribute to cach of them reputations which fai to do justice to
them, then we’ll accuse you of praising a reputation for
-morality rather than morality itself, and of criticiziog a
- reputation for immorality rather than immorality itself; and
¢ we’ll claim that what you’re recommending is being immoral
and getting away with it, and that you actually agree with
Thrasymachus that morality is good for someone else—that it
is the advantage of the stronger party—while it is immorality
that is to one’s own advantage and profit, but is disadvan-
tageous to the weaker party.
‘So, since it is your expressed opinion that morality is one of
. for their consequences, but also and especially for themselves
(like sight, hearing, intelligence—health, of course—and any
d other good things which are not just thought to be worth
while,? but are inherently so), then this is the aspect of morality
which you should pay tribute to. You should show how
morality is worth while in and of itself for anyone who
possesses it and how immorality harms him, and [eave others to
praise rewards and reputations. I mean, I can accept the fact
that others praise morality and criticize immorality in these
terms, by eulogizing or abusing their reputations and rewards,
but I won’t put up with that from you (unless you imsist),
c because this and this alone is what you’ve spent your whole life
investigating. So it’s not enough just to demonstrate that
morality is better than immorality: show us why one of them,
in and of itself, makes anyone who possesses it good, whether
or not it is hidden from the eyes of gods and men, while the
other one, in and of itself, and whether or not it is hidden from
the eyes of gods and men, makes him bad.’ :
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Chapter 3
Fundamentals of Inner Politics

I order to meet the challenge issued in the last chapter, Plato begins
to imagine the constitution of a commumnity which will correspond to
buman psychology and make it easier to understand morality. On this
analogy and its implications, see pp. xvii—xx. The first community
consists of workers alone lving a life of rude and primitive bealth,
ezch with a single talent and therefore a single job, responding co-
operatively to ong another’s selfish needs. In political terms, ecomomics
underpins society; in psychological terms, our desires or needs are
fundamental. :

Now, I've always admired Glaucon®s and Adeimantus’ tem-
peraments, but 1 was particularly delighted with them on this

occasion, once Pd heard what they had to say. ‘Like father, like 368a

soos,” I remarked. “The first line of the elegiac poem which
Glaucon’s lover composed when you distinguished yourselves
at the battle of Megara wasn’t wrong in addressing you as
“sons of Ariston, godlike offspring of an eminent sire”.* I think
this is quite right: “godlike™ is certainly the word for your
state, if you can speak like that in support of immorality, and
yet remain unconvinced that it is better than morality.* | do
think that you really are unconvinced; my evidence is what I b
know of your characters from other occasions. If P'd had to
judge from your words alone, I would have doubted it. But it’s
precisely because I don’t doubt it that I'm in a quandary. On
the ope hand, I can’t come to the assistance of morality, since I
am incompetent—as is proven by the fact that although I
thought the points I'd made to Thrasymachus had shown that
morality was better than immorality, you weren’t satisfied. On
the other hand, I can’t not come to morality’s agsistance, since
Pm afraid that it might actually be sacrilegious to stand idly by
while morality is being denigrated and not try to assist as long
as one has breath in one’s body and a voice to protest with. ¢
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Anyway, the best thing is for me to offer it whatever help |

to help, they unplored me not to abandon the chscussmn, but to
make a thorough enquiry into the nature of both morality and
z immorality, and to search out the truth about their expediency.
= 1told them what occurred to me: “We're undertaking an inves-

tigation which, in my opinion, requires care and sharp cyesight.
d Now, we’re not experts,’ I pointed out, “so I suggest we
conduct the investigation as follows. Suppose we were rather
short-sighted and had been told to read small writing from a
long way off, and then one of us noticed the same letters

written elsewhere in a larger size and on a larger surface: Pm
sure we’d rcga:d ﬂns asa godscnd and would read them thcre

=‘—‘:Edennc§} i =
‘Of course we would,” said Adeimantus. “But how is this
analogous to our investigation into morality, Socrates, in your
e view?
‘Pl tell you,” | replied. ‘Wouldn’t we say that morality can be
a property of whole communities as well as of individuals?**
“Yes,” he said.
77 *And a community is larger than a single person?” — 25T
“Yes,” he said.
‘I’s not 1mpossnble, then, that morahty might exist on a
larger scale in the Jarger entity and be easier to discern. So, if
you have no objacnon, why don’t we start by trying to see what

3692 mozality is like in communities? And then we can examine

individuals too, to see if the larger entity is reflected in the
features of the smaller entity.’

‘I think that’s an excellent idea,’” he said.

‘Well,’ I said, ‘the theoretical observation of a commumity in
the process of formation would enable us to see its morality
and immorality formmg too, wouldn’t it?’*

‘T should think so,” he said.

‘And once the process is complete, we could expect to see
more easily what we’re looking for?”

b “Yes, much more easily.’

‘Are we agreed, then, on the necessity of trying to see this

plan through? I'm asking because I think i'll take a lot of

work. So are you sure?’
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_ “Yes, we are,” said Adeimantus. ‘Please do what you're
proposing,’ ‘ : _

Well,’ I said, ‘a community starts to be formed, 1 su
when individual human beings find that they aren’t self-
sufficient, bat that each of them has plenty of requirements
which he can’t fuifif on his own. Do you have an alternative
suggestion as to why communities are founded?” e

‘No,” he said.

‘So people become involved with various other people to ¢
fulfil vadous needs, and we have lots of needs, so we gather lots
of people together and get them to live in a single district as our
associates and assistants. Aud then we call this living together 2 -
community. Is that right?’

“Yes.

*And people trade goods with one another, becamse they—
think they'l be better off if each gxm or receives something in
exchange,* dox’t they?’

“Yes.”

_ “All right, then,’ I said. “Let’s construct our theoretical com-
munity from scratch. Apparently, its cause is our neediness.’

‘Of course.’ .

‘And the most basic and most important of our needs is that d
we are provided with enough food for existence and for life.”

‘Absolutely.”

“The second most important is our need for somewhere to
live, and the third is our need for clothing and so on.’

“True.’

‘Al right,’ I said. ‘How wilf our community cope with all this
provisioning? Mustn’t one member of it be a farmer, another a
builder, and another a weaver? Is that all the people we neced to
look after our bodily needs? Shall we add a shoemaker to it as
well?

- Yes.?

‘And there we’d have our community. Reduced to its bare
essentials, it would consist of four or five people.’

. “So it seems.’ e

‘Well now, should each of them make what he produces
pubhcly available for everyone? For instance, although the
farmer is only one person, should he supply all four people
with food? Should he spend four times as long and work four
times as hard on supplying food and share it out, or should he
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ignore everyone else and spend a quarter of his time producing

. only a quarter of this amount of food for himself, and divide
3704 the other three-quarters between petting a hounse and clothes

and shoes for himself, and not have all the bother of assoqating
with other people, but ook after his own affairs on his own?

Adeimantus said, ‘It looks as though the first alternative is
—— simpler, Socrates.’ .

*That’s not surprising, of course,’ I said. ‘I mean, it occurred
to me while you were speaking that, in the first place, different
people are inherently suitable for different activities, since

b pe;ople are not particularly similar to one another, but have a
wxdedva.ziety of natures. Don’t you agree?’

GI 0',

‘And is success a more likely consequence of an individual
———working at several jobs or specializing in only oneat—
— ‘Of his specializing in only one,’ he said.

‘ ‘Now, here’s another obvious point, 'm sure—that missing
the critical opportunity has a deleterious effect.’

“Yes, obviously.’

“The reason being that the work isn’t prepared to wait for the
worker to make time for it. No, it’s crudial for the worker to

¢ fall in with the work and not tsy to fit it into his spare time.’
--~- *Yes, that’s crucial.”

‘So it follows that productivity is increased, the quality of the
products is improved, and the process is simplified when an
individual sets aside his other pursuits, does the one thing for
which he is naturally suited, and does it at the opportune
moment.’

‘Absolutely.’

‘We need more than four citizens, then, Adeimantus, to

__ supply the needs we mentioned. I 'mean, if the farmer’s going
to have a good plough, he will apparently not be making it
d huns«::lf, :and the same goes for his hoe and all the rest of his
fe}rmmg implements. Moreover, the builder won’t be making
his own tools cither, and be too needs plenty of them; nor, by
th? Ts:ame token, will the weaver and the shoemaker. True?
rue.’

‘S0 plenty of other craftsmen—joiners, metalworkers, and so

on‘;will join our little settlement and swell its population.’
es.”

e —
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Tt still wop’t be very big, though, even when we've added
shepherds and other herdsmen—who are also needed, other-
wise the farmers won’t have oxen to plough with, and there’ll ¢ -
be no dranght-apimals for them and the eTs
pulling things, and no leather or wool for the weavers and

shoemakers.” _
“No,” he said, ‘but it won’t be small either with all thaclot.”

‘Now, it's practically impossible to build the actual com-
munity in a place where it will have no need of imports,” |
pointed out.

“Yes, that’s too mach to expect.’

“Then they’ll need more people, to bring in what it needs
from elsewhere.’

“Yes. ‘
nothing with him which satisfies the requirements of the people ———

from whom they’re trying to get what they need, then he’ll 57m
depart empty-handed, won’t he?’

9 shoald say so.’

“Then their home production must not only be enough to
_satisfy their own requirements, but must also be of a type and a
quantity which satisfies the requirements of the people they
need.’ —

“Yes, it must.’

‘So our community had better increase the number of its
farmers and other craftsmen.”

“Yes.”

<And also the number of its workers, I suppose, who import
.and export all the different kinds of goods—which is to say,
merchants. Don’t you agree?’ . )

“Yes.” e

“We'll need merchants too, then.” T

“Certainly.’

‘And if they deal with overseas countries, then a great many
other people will be needed—experts in all sea-related work.” b

“Yes, we'll certzinly need a lot of them.”

‘Now, within the actual community, how will people trade
their produce with one another? I mean, that was why we
established an association and founded a community in the first

place.
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“They’ll trade by buying and selling, obviously,” be said.

‘Then a consequence of this is that we’ll have a market-place

l . El N i- g > .

“Yes.’

¢ “So if a farmer or one of the other producers brings some of

“his produce to the market-place, but doesn’t arrive at the same
time as the people who want to trade with him, won’t he be
sitting in the market-place neglecting his own work?’

‘No,” he replied, “because there are people who notice the
situation and take it on themselves to supply this service; in
properly organized communities, they tend to be those who are

. physically the weakest and who are therefore unsuited for any
other kind of worlk. Their job is to stay there in the market-

d place and to give people who want to sell something money in

—exchange for their gouds, amd then o give gmds-m-exdxangr

zfermoneytopeoplewhowanttobuysomethmg

‘So this need’, I said, ‘gives rise to stallholders in our com-
‘tnunity. I mean, aren’t people who stay put in a market-place
and do the job of buying and selling called “staltholders™, as
distinct from those who trave] from community to community,
who are called “merchants™?

“Yes, that’s right.’

t ‘I think there’s another category of worker teo, consisting of
people who don’t really deserve to join our-community for their
mental abilities, but who are physically strong enough to
undertake hard labour. They sell the use of their strength,
“pay” is the name of the reward they get for this, and that is
why they’re called “paid hands”, I suppose, don’t you?”

“Yes.”

‘Wzﬂl paid hands as well thcn, our commimity has reached

‘I agree.’
“Well, Adeimantus, our community bas certainly grown. Is it

now just right?’

‘I suppose so.”

‘Does it contain morality and immorality, then? If so, where
and thanks to which of the people we’ve considered?”

s72a  “Tve no idea, Socrates,’ he said, ‘unless it bas something to do

with how these people trear one another
“You might be right,’ I said. “We must look into your idea: it
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deserves to be taken seriously. Let’s start by considering how
peoplc who ve been prcmded for like th:s w111 l.wc Surely

shoes, won't they’ Once they’ve bmlt theu: houscs, they’ll turn
to production, which they’ll invariably work at in the summer
nzked and with bare feet, and in the winter with adeguate
protective clothing and footwear. Their food will be barley- b
meal and wheat-meal, which will sometimes be cooked and
sometimes pulped, and the resnlting honest fare of barley-cakes
and wheat-cakes will be served up on reeds or on clean leaves,
as they and their children, wearing chaplets and singing hymns
to- the gods, recline on carpets of bryony and myrtle and eat
their fill, while drinking wine. Tbey’ll enjoy having sex, except
that concern about poverty or war®* will stop them procreating ¢

‘beyond their means:’

At&nspomt(ﬂaucen HPH 3
giving them dispenses with savouries,* apparently

Yow're right,” I said. ‘I was forgetting that they’ll also have™"
savouries—salt, obviously, and olives and cheese—and they’lIl
boil ap the kinds of roots and vegetables which country stews
are made of. We'll serve them with desserts too, I suppose, of
figs, chick-peas, and beans; and they’ll roast myrtle-berries and
acorns in the fire as they sip their drinks. And so, it seems, their d
life will pass in peace and good health, and at their death in old
age they will pass on a similar way of life to their offspring.’

*Socrates,” he remarked, ‘isn’t this exactly the fodder youd
lay on if you were devising a2 community for pigs?’

“What would you suggest, then, Glascon?’ I asked.

“Nothing abnormal,” he replied. “I think they shonld recline
on couches, if they’re to be comfortable, and eat from tables,
and have the kinds of savouries and desserts which are in e
current usage.’

.x.v .—"-.u AAFT R Ar AT R
kY

Realistically, there is more to buman life than the first community can
provide—maore to the buman psyche than mere needs, The community
is expanded to include non-necessary needs, wmtil it threatens the
integrity of otbers with which it comes into comtact, and is iself
threatened in the same way. It therefore needs guardians, to protect
its integrity. The job of protection reguires passion and love of
knowledge.
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‘All right,” I said. ‘I see. We're not just investigating the
origins of a community, apparently, but of an indulgent com-
'l W e y o o if o g - a -

15 » LT

like that, we might perhaps see how morality and immorality
take root in communities.* Now, I think that the true com-
munity——the one in a healthy condition, as it were—is the one
we've described;” but if you want us to inspect an inflamed
community as well, so be it. There’s no reason not to. I mean,
5732 some people apparently won’t be satisfied with the provisions
and the lifestyle we’ve described, but will have all sorts of
furniture like couches and tables, and a wide selection of
savouties, perfumes, incense, prostitutes, and pastries. More-
over, the essential requirements can no longer be restricted to
. the houses and clothing and shoes we originaily mentioned; no,
t=—gold and ivory and so on. Don’t you agree?*
b “Yes,” he said.

‘So we have to increase the size of our community once
again. That healthy community will no longer do; it must
become bloated and distended with occupations which leave
the essential requirements of a community behind—for instance,
with all kinds of hunters and imitators.* Among the latter
will be hordes of people concerned with shapes and colours,
and forther hordes concerned with music (poets and their
dependants—rhapsodes,* aciors, dancess, producers), and
manufacturers of all kinds of contraptions and all sorts of

c things, especially women’s cosmetics. Furthermore, we’ll need
a larger number of workers—don’t you think?—such as chil-
dren’s attendants,* narses, nannies, bairdressers, barbers, and
savoury-cooks and meat-cooks too. And that’s not the end of

- it we'll need pig-farmers as well—a job which didn’t exist in
our previous community, since there was no need of it, but
which will be needed in the present one—and huge numbers of

cows and sheep, if they are to be eaten, won’t we?’
“Of course.’
d  “And with this lifestyle won’t we be in far greater need of
docrors than we were before?’
“Yes.”

“And, of course, although the inhabitants of our former com-
munity could live off the produce of the land, the land will be
too small now, don’t you think?’

64

FUNDAMENTALS OF INNER POLITICS

T agree.” . i )
‘Sog:ve’ll have to take a chunk of our neighbours’ land, if

enough Crons, won’t

? i ps they too have stopped.limiting them_si:l_ves to
necessities and have gone in for the uncontrolled acquisition of
inpumerable possessions: then they’ll have to take 2 chunk of
our Tand 0o, won’t they?’ e
“That’s more or less inevitable, Socrates,” he replied. .
And the next step will be war, Glancon, don’t you think?

‘I agree,” he said. 5
‘Now, let’s not commit ourselves yet to 2 view on whether

the effects of war are good or bad,’ I said. “All we're saying at

_cansed by those factors whose occurrence is the n_:aior cause of
a community's tonbles, whethet it's the

the moment is that we’ve now discovered the origin of war. Itis

———

Srhich iz affiicted or any individual member of it.’~

“Yes. . .
“We need another sizeable increase in our community, then,

and defend all the commuanity’s property and all the people we

i inst invaders.’
ece talking about a moment ago aganst nvack
v “But can’t the inhabitants do this themselves?” he asked.

we all—indluding you—agreed to v.vl'ten we were forming our
community was correct. The proposition was, if you remember,
that it is impossible for one person to work propetdy at more
than one area of expertise.’

“You're right.’

q certainly do,’ he answered.
we do over our soldiers?’

‘Not at all.’ .
‘W:ll now, we prohibited a shoemaker from simultaneously

undertaking farming or weaving or building, but had him
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4 S0 should we take more trouble over our shoemakers than

3 i clusively on -shoemaking, to cnsure quality
ﬂﬁﬁeﬁ 1:1x shoemakmy' g; and we silelarly allotted every
single person just ope job—the one for wiu?h l_le was .natuta.lly
snited, and which he was to wock at all his life, setting as§de
his other pursuits, so 25 not to miss the opportunitics which
are critical for quality achievement. Isn’t it crucial, however,

Glaucon—an army-sized increase. We need an a2rmy to go out 3742

“No,” I replicd. ‘At any rate, they can’t if the propositon——

“Well," I said, ‘don’t you think that warfare requires expertise?’ b

AR
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that the achievements of warfare ate of a high standasd?:
is soldiering so easy that someone can be ekpert at.it:
carrying on with his farming g hoemaking .or wareve
profession might be, despite the fact that no one could
become a competent backgammon-player or dice-player:
took it up only in his spare time and didn’t concentrate.
for years, starting when he was a young-man? Does :
d just bave to pick up a shield (or whatever military rar
or instrument it may be) and he instantaneously b

13

‘goes without saying.’ I
. you'll never find courage without passion, in a horse.

0 mean o1t NSt have

:i-m:w-mibic‘ invincible passion is. It always
passion in. 2 mind .to make it capable of fac,mg any b
iom without fear and without yielding, doesn’t it?”

competent fighter in a heavy infantry engagement (or in Yes? o L is also
ever form of armed conflict it may be)? This would be ‘And the importance of a passionate tempcrament is a
since no other implement makes a person a craftsman: chears’

o, .

“Well, ‘aren’t people of this type bound to behave like brutes
R oot hlr fellow chizeus, Glucon®

= ‘Yes,’ he said, ‘if tools could do that, they’d be highly prived:=

‘Now,’ I said, “the amount of time allotted just to it, and:also.

e the degrec of professionalism and training, should reflect the
supreme importance of the guardians’ work.’ R

*Yes, | it certainly won’t be easy to stop them,’ he replied.
Hf)s;vever, they should really behave w1ﬂ1 cmllzeq gentleness c
towardsd:elr friends and neighbours ard with ferocity towards

I certainly think so,’ he said. - : enemies. Otherwise, it won’t be 2 question of waiting
“And 2 natural talent for the job would help too, woul for ‘others to come and destroy them: theyll do the job first
it a themselves!” . : , I
—  “Of course,? E— . ““True,” he said. - -

_-*What shall we do, then?’ I asked. “Where are we going to
‘find'a’ chatacter that is simultaneously gentle and high-spirited,
.when gentleness and passion arc opposites?’ .
*Yes, they do seem-to be mutually exclusive. ,
‘And yet if a guardian is-deprived of either of them he can’t
be'd good guardian. We seem to be faced with an impasse; it
mms out that a good guardian is an impossibility.” k
se 50.” R
;I;lgps:mk. I surveyed the course of the discussion and then
said; “We deserve to be stuck, Glaucon. We haven’t kept to the
analogy we proposed.’
‘What do you mean?’ _ )
“We've overlooked the fact that the supposedly 1fn_posmbie
type of character, which contains these opposite qualities, does
exist.’ )
"Where?’ o o
‘In animals. You could find the combination primarily—-
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‘Qur job, then, if we're up to it, would seem 1o be to-sefect:
which people and what types of person have a natural gift for:
protecting our community.’ A

“Yes, it is.’ L

‘We've certainly taken on an awesome task, then,’ I sai
‘Still, we mustn’t be intimidated; we must do the best we cag.””

37sa ‘I agree.’ L

‘Well,” I went on, ‘do you think there’s any difference, as far -
as suitability for guarding is concerned, between the nature of.
the best type of dog and that of a well-born young man?® =

‘What are you getting at? o

‘That both. of them have to be acutely perceptive, quick on

- their feet (so as to chase after anything they do perceive) and -
strong as well, in case they have to fight someone they've- .
cornered.”

“Yes,” he said, ‘they need ali these qualities.’

‘And a good fighter must be brave, of course.’
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e though not exclusively—in the animal we used as an analogy
for our guardlan. I mea.n, as I’m sure you know, thctes no

and no creature more savage towa:ds strangers, tben the best
type of dog;-and this is due to its innate character.”

“Yes, ’m aware of that.
© ‘So it is a possibility, then,” I said. “We’re not looking for
something unnatural in looking for a guardian of this type.’

‘No, I suppose not.’

‘Now, don’t you think there’s another quality which a
would-be guardian needs as well? Don’t you think that in
addition to being paturally passionate he should alse have a
philosopher’s love of knowledge?**

3762 “Why? he asked. ‘I don’t see why. A

“They get fierce with strangers even before the shghl:est harm
has been done them, and they welcome familiar people even if
‘they’ve never been benefited by them. Has this never struck you

as surprising?’

T hadn’t really thought about it until now,” he said, ‘But yes, .

- they do clearly do that.”

‘But dor’t you think that this feature shows how naturafly
smart they are and how genuinely they love knowledge?

‘How?’

‘Because’, I explained, ‘their sole criterion for the friendliness
or hostility of what they see is whether or not they have learnt
to recognize it. Now, anything that relies on familizrity and
unfamjhanty to define what is congenial and what is alien must
prize learning, mustn’t it?* —

“Yes,” he said, ‘inevitably.’

‘Well,” I went on, ‘isn’t loving learning the same thing as
loving knowledge?’

“Yes, it is,” he said.

‘So why don’t we stick our necks out and suggest that the
same goes for a human being too—that if he’s going to be
c gentle with his friends and acquaintances, be must be an innate
lover of knowledge and learning?’

‘All right,” he said.
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‘Anyone who is going to be a truly good guardian of our
commumty, tbcn, will have a phzlosophc:r’s iovc of knowledgc,

‘Absolutely, hc saxd

€9
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Chapter 4

Primary Education for the Guardians

PRIMARY EDUCATION FOR THE GUARDIANS

*Of course.

‘Cultural studies include literature, don’t you think?’ I asked.
T do.’

‘Aren’t there two kinds of literature, true and false?’™

“Yes.’

“‘Should we mclude both kinds in our educational syslaem, and 377a
start with the untrue kind?’
. . . - ‘] don’t understand what you're getnng at,” he said.
ZZ” would-be guar d’“’:s have natural aptitude, but how should their ‘Don’t you tealize,” I asked, ‘that we start by telling children
szm be mouldeds (Academic ea""a.mo" = mmed.fo 7 the few, “stories which are, by and large, untrue, though ﬂley coptain ——
for when they are older.) Plato begins with the stories ihey bear el ts of trath? And st hvsical einonr
from childhood onwards. These inculcate values, so they must bear CIMEDLS O ories precede physi exercis =
only morally sound stories, which will help them gain the appropriate education of children.’
social attitudes, such as respect for their parents, the desire for political : Tru?. . .
unity, and, above all, correct beliefs about God, who is good, straight- . “Which is why I suggested that cultural studies should be
forward, and unchanging. Any stories which could inculcate the wrong taken up before physical exercise,”
attitudes in any of these respects is to be censored. ‘It was a good suggestion,” he said.
. ‘Now, do you appreciate that the most important stage of
‘So those are his attributes. But how are we going to bring .any enterprise is the beginning, especiafly when something
these people up?* What education shall we give them? If we ft;ryouug and sensitive is involved? You see, that’s when most of b

look into these issues, does it further the overail purpose of our
enquiry, which is to see how morality and immorality arise in
society? We have to be careful not to leave out any relevant
argument or to swamp the discussion with too many topics.’

It was Glaucon’s brother who said, ‘I expect the considera-
tion of these issues will substantially further it.’

<its formation takes place, and it absorbs every impression that

anyone wants to stamp upon it.”
" “You’re absolutely right.”
. *“Shall we, then, casually allow our children to listen to any

‘old stories, made np by just anyone, and to take into their
minds views which, on the whole, oontradlct those we'll want
; ﬁnem to have as adults?

_.,__iln_that_mse, my dear Adeimantus,’ I said, “we must certainly
_._nut give up, even if the investigation turns out to_be rather
== fengthy.’

‘No, we mustn’t.’

‘No,wewontiﬂowthatatﬁﬂ' T
~*50 out HIst job; 5 15
.st:ory—wmers, and to accept any good story they write, but ¢

*All right, then, let’s devise a theoretical education for these
people, as if we were making up a story and weren’t worried
about time.’

“Yes, that’s a good idea.’

‘How shall we educate them, then? Or is it hard to improve

reject the others.* We'll let purses and mothers tell their chil-

-dren the acceptable ones, and we’ll have them devote them-

selves far more to using these stories to form their children’s
minds than they do to using their hands to form their bodies.*

However, we’ll have to disallow most of the stories they

on the educational system which has evolved over a Jong period currently tefl.’ -

of time? This, as yon know, consists of exercise for the body “Which stories?” he asked. e =

and cultural studies for the mind.’* If we examine the grander kind of story,” I said, ‘that will
‘Yes

physma[ one”

glve us mmghts into the more hghmrelgbt kind as well, because
' iple:

invo ved and both kinds are bound

-tohave the same effect, don t you think?’
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“That sounds fine to me,’ he replied, ‘but I don’t even under-
stand which stories you're describing as grander.’

“The ones which Hesiod, Homer, and their fellow poets tell
us. In the past, i’s always been the poets who’ve composed
untrue stories to tell people, and it’s no different nowadays.’

“Which stories?” he asked. “And what’s their defect, in your
view?’

‘There is no defect which one ought to condemn more
quickly and more thoroughly,’ I replied, ‘especially if the lies
have no redeeming feature.’

“Yes, but what #s this defect?”

‘Using the written word to give a distorted image of the
nature of the gods and heroes, just as a painter might produce a
portrait which completely fails to capture the likeness of the
original.’

“Yes,” he said, ‘it’s quite right to find fault with that sort of
thing, But how do they do that? Whar kinds of things do they
say?’

“First and most important, since the subject is so important,’
I said, ‘there is no redeeming feature to the lies which Hesiod
repeats, about Uranus’ deeds and Cronus’ revenge on Uranus.®
Then there are Cronus® deeds and what his son did to him *
Now, 1 think that even if these stories are true, they oughtn’t to
be told so casually to young people and.people who lack
discrimination; it’s better to keep silent, and if one absolutely

== but something so large and rare that the smallest conceivable
number of people get to hear them.”

“Yes,” he said, ‘these stories are definitely dangerous

‘And we must censor them in our community, Adeimantus,’ [
said. “No young person is to hear stories which suggest that

were he to commit the vilest of crimes, and were he to do his’

utmost to punish his father’s crimes, he wouldo’t be doing

o .anything out of the ordinary, but would simply be bebaving

<

like the first and the greatest gods.’
‘No, I absolutely agree,” he said. ‘I share your view that these
stones are unsmtablc and shouldn t be repmned ’

ﬁghtmg and schemmg and batr]mg agamst one another are

7z

sl

2 et i
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utterly unsuitable too, because they’re just as untrue. If the
prospective guardians of our community are to loathe casnal
quarrels with one another, we must take good care that battles
between gods and giants* and all the other various tales of
gods and heroes coming to blows with their relatives and
friends don’t occur in the stories they hear and the pictures they
see. No, if we’re somehow to convince them that fellow citzens
never fall out with one another, that this is wrong, then that is
the kind of story they must hear, from childhood onwards,
from the commumity’s elders of both sexes; and the poets
they’ll hear when they’re older must be forced to tell equivalent
stories in their poetry. But we’d better not admit into our
community the story of Hera being tied up by her son, or the
episode when Hephaestus is burfed away by his father for

rying to save his mother from a beaung, or any of the battles .

between the gods which Homer has in his poetry, whether or
not their intention is allegorical.* The point is that a young
person can’t tell when something is allegorical and when it
isn’t, and any idea admitted by a person of that age tends to
become almost ineradicable and permanent. All things con-
sidered, then, that is why a very great deal of importance
should be placed npon ensuring that the first stories they hear
are best adapted for the_ir raoral improvement.’

“Yes, that makes sense, he said. “But suppose we were once
again to be asked,* in this conmtext as wel], what stories we

d

meant,howwoutdwerespond?*-"' s ==

at the moment, we're foundmg a oommumty Founders ought

to know the broad outlines within which their poets are to
compose stories, so that they can exclude any compositions
which do not conform to those outlines; but they shouldn’t
themselves make stories up.’

“You're right,” he said. ‘But that’s precisely the point: what
are these guidelines for talking about the gods?”

“They’d be something like this,” I said. “Whatever the type of
poetry—epic, lyric, or tragic—God must of course always be
portrayed as be real]y is.’*

‘ch, he must.
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*Of course.”
*And nothing good is harmful, is it
‘I don’t think so.’

‘Now, can anything harmless cause damage?’

“No, of course not.’

‘Can anything incapable of causing damage do anything
bad?’

‘Again, no.’

‘And something which never does bad couldn’t be respon-
sible for bad, could it?’ o

*Of course pot.’ =

“Well now, is goodness beneficial?””

*Yes.

‘And it’s responsible for domg good, then?

“Yes.

‘So goodness is not responsible for everything: it's respon-
sible for things that are in a good state, but bad things cannot
be attributed to it.’

‘Exactly,” he said.

“The same goes for God too, then,” I said. ‘Since he is good,
he cannot be responsible for everything, as is commonly said.
He is responsible only for a small part of human life, and many
things cannot be attributed to him—1I mean, there’s far more
bad than good in the world. He and he alone must be held

responsible for the good things, but responsibility for bad

"] think you’re absolutely right,” he said

PRIMARY EDUCATION FOR THE GUARDIANS

and of the gods’ quarrel and its resolution to Themis and
Zeus;* and we'll not allow the younger generation to hear the
idea which Aeschylus® expresses as “When God wants to visit
utter ruin on a household, he implants the cavse in men.” No,
if plays are composed (such as the one these lines are from)
about Niobe’s afflictions, or about the trials and tribulations of
the descendants of Pelops,* or about the Trojan War, the
playwrights must either be prohibited from saying that God
was responsible for these events, or if they do attribute them
to God, they have to come up with an explanation which
approximates to the one we’re looking for at the moment, and
say that what God did was right and good, in the sense that the
people in question were being punished and therefore benefited;
but poets should be prohibited from saying that these people
were in a bad way as a result of being pimished and that this
was God’s doing, The claim that the sinners were badly off
because they were in need of punishment, and that in punishing
them God was benefiting them, is permissible; but the claim
that God, who is good, is responsible for any instance of
baduess is to be resisted as forcefully as possible by anyone
who wants a well-regulated community, until it is never spoken
and never heard by anyone, of whatever age, whether the tale is
told in verse or in prose. And the reasons are that the voicing of

.these views is sacrilege, they do us no good, and they are

inoonsistent with one another.’
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pérjury and truce-breaking to the agency of Athena and Zeus,*

“So,” I said, *we shouldn’t connive at-Homer or any omer

poet making the stupid mistake of saying about the gods, “Two
jars sit on Zens’ threshold: one is full of good destinies, but the
other is full of wretched destinies™,” and that if Zeus mixes the
two up together and doles them out to someone, that person

“sometimes meets with bad, sometimes with good”, whereas if

he doesn’t mix them up, but allots the pernicious omes to
someone in an unadulterated form, that person *is driven over

" the glorious earth by the evil of poverty”. Nor will we connive

at them claiming that “Zeus is the dispenser of both good and

evil”.*

— M oreove

74

“So now we have the first of the laws and gnidelines which _"_'“

pertain to the gods,’ I said. “Any spoken words or composed
works will have to conform to the principle that God is not
responsible for everything, but only for good.’

‘Well, I'm certainly happy with it,” he said.

‘All right, then. What about a second principle, as follows?

'DoyoutbmktbatGodssasorcererandcanbyexercisinghis

will vary his appearance from time to time, sometimes by

actually changing and® transforming his appearance into a large

number of forms, and at other times by deluding us into
thlnkmg that’s What he’s done’ Or do you thmk he’s umform

75

‘1 m not in a pos:uon to say gust at the moment, he rephed.
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‘Look at it this way. Isp’t it incvitable that if anything sheds

e its form, the change is due either to itself or to something else?’
“Yes.’

‘Now, really good things are extremely unlikely to be altered

or moved by an external agent, aren’t they? For instance, 2

human body is altered by food, drink, and exercise, and plants

are altered by the heat of the sun and by wind and phenomena

like that; but the more healthy and strong a thing is, the less

381a likely it is to be altered.’

= Tave 2t his disposal 3 lasge mumbes of forms.” -~

‘Of course.”

‘And the more courageous and intelligent a mind is, the less
likely it is that an external agent would disturb it and alter it?’

‘Yes.’

‘Moreover, the same principle applies universally even to
manufactured items, such as utensils, houses, and clothes:
things which are well made and are in good condition are less
likely to be altered by time and other phenomena.’

‘True.’

b “So anything which is in a good state—whether that is due to

nature or human skill or both—can hardly be changed at ail by
an external agent.’

“That sounds right.’

‘But God and the divine realm are of course in all respects as

perfect as anything can be.’

‘Of course.”

T2 " Yes, extrémely unlikely indeed.”

‘Would he, however, change and alter himself internally, by
his own resources?’

“If he changes in the first place,” he said, ‘then obviously this
must be how.”

‘Wel, does he enhance and improve himself, or does he
worsen and debase himself?’

¢ _°If he changes,” he said, ‘then it must be for the worse, since

i’s unthinkable that God’s goodness and excellence are

anything less than perfect.’
-‘You’re absolutely right,” I said. ‘And, Adeimantus, in

debcrtely .' any t’ )
76
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“That’s impossible,” he said.

‘It is equally impossible, then,” I said, “for God to want to
change hitself. Since, as we have found, the divine nature is as
perfect and as good as amything could be, then any god retains
his own form in a uniform, direct fashion for ever.’

[ think that’s absolutely inevitable,’ he said.

Tt follows, Adeimantus,’ I said, ‘that none of our poets is to

‘say, “The gods travel around human habitations disguised as

all sorts of visitors from other lands.” Nor are they to tell lies
about Proteus and Thetis,* or present Hera in a tragedy or any
other kind of poem in an altered form, as a mendicant holy
woman begging alms “for the life-giving children of the Argive
river Inachus”,* or repeat the mass of other similar lies that
have been told. Furthermore, we should neutralize the poets’
influence on mothers, which makes them scare their children
with teerible stories about how some gods tend to prowl around

during the hours of darkness in a wide variety of unfamiliar

human guises, so that we stop the mothers blaspheming against
the gods, and at the same time stop them making their children
too timid.’

“Yes, we should,” he said.

‘But even if it isn’t in the gods’ nature actually to change,’ !
said, ‘do they magically defude us into seeing them appear in all
kinds of guises?’

“It’s not inconceivable,” he said.

Il'|

¢

“Well, wonld God willingly sruth behind appear= 3822

.ance and deceive us by his words er actions?” 1 asked.

4 don’t know,” he answered.

“Don’t you know that a true falsehood (if you'll allow me the
phrase) is loathed by everyone, divine or human?” { asked.

“What do yon mean? he asked.

T mean’, I said, ‘that no ome chooses and wants to be
deceived, in the most important part of himself and about the
most important things. The presence of falsehood there is his
worst fear.’ —_— L e

9 still don’t understand,” he said.
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hood there are exiremely nnwelcome to everyone; they par-
ticularly hate it there.’

“They certainly do,” he said.

“Well, I might have been perfectly correct when I described
this state a moment ago as true falsehood—the state of mis-
apprehension caused by falschood in the mind. I mean, a
spoken lic is a kind of copy and subsequent reflection of the

¢ mental condition, and no pure lie, don’t you think?’

“Yes.”

.- “Now, a genuine lie is hated by men as well as gods.”_ —Z;
‘I think so.’ .
“What about a spoken lie? Aren’t there occasions and situa-

tions when telling lies is helpful and doesn’t therefore warrant
hatred? What about when we’re dealing with enemies, or with
people we count as friends, but who are orying to do something
bad because they've gone mad or have somehow taken leave of
their senses? Isn’t telling lies belpful under these circumstances
as a preventative medicine? Moreover, consider those stories
d we were discussing not long ago: we canoot know the truth
about events in the past, 5o we make something ap which
approximates as closely as possible to the truth, and that helps
us, doesn’t it?’

“Yes,” he said, ‘you'ze quite right.’

“Which of these reasons, then, makes telling lies helpful to
God? Would he make up something which resembles the truth
- Jecause he doesn’t know the past? .

— “That’s a ridiculous *hesaid TR T

T So there’s nothing of the lying poet’in "

1 don’t think so.”

“Would he lie out of fear for his enemies?’

e ‘Hardly.

‘Because his friends have taken leave of their senses or gone
mad?’ :
‘Anyone witless or insane is no friend of God,’ he said.

‘So God has no reason to lie.’ sl

ZNO.’ -

‘So it is not in the nature of deities or gods to deceive.’

‘Absolutely not, he sa:cl

a0d truthful, He doesa't actually change bimself, and ™
78

PRIMARY EDUCATION FOR THE GUARDIANS

doesn’t delude others either, during their sleeping or their
waking hours, in how he appears or in what he says or in the
signs he sends.’

‘Listening to you speak,’ he said, ‘I fnd myself agreeing with
you.’

‘So do you agree,” I said, ‘that this is the second principle to
which religious discussions and literature must conform—that
the gods are not shape-shifting wizards and do not mislead us
by lying in what they say or do?’

‘I agree.”

‘Although there is much to commend in Homer, then, we
won’t approve of the passage when Zeus sends the dream
to Agamemmon.* Likewise, we won’t approve of the bit of
Aeschylus* where Thetis says that at her wedding Apollo
“celebrated in song how happy my childten would make

‘me—how they wouldn’t know sickness and would live for

many long years—and went on and on abount how lacky I was
and how the gods smiled on me, until he made my heart glad.
And since Phoebus is a god ard abounds in propheuc skill, I
expected his words to be true. But for afl his singing, for all his
sharing of our feast, for all these claims of his, it is he who has
now killed my son.” We'll come down hard on anyone who
says anything like this about the gods: we’ll refuse him a
chorus* and ban teachers from using his works to educate
our children. Otherwise, our gnardians won’t grow up to be

383a
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possible.”

: ‘I’m in complete agreement with these principles,” he sala; =

‘and would want them enshrined as laws.”

‘Poets—especially Homer—also carelessly promote cowardice, servility,

lying, over-indulgence in emotion and sensual desire, avarice, and
disrespect. To the extent that story-telling, which was the domain of
the poets, is an important psycbological influence (and it formed a

major part of a child’s education in Plato’s Athens), we must prevent
poets from promoting these values, and permit only the opposite
vakues to be inculcated in the community.

gods, resc;: their parents, and not ele dsp with one -
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"another, then apparently those are the kinds of stories they
should and shoulde’t hear about the gods, from childhood
onwards.’

‘Pm sare we're right about this,” he said.

“What about if they are to be brave? Won’t they also need
stories which are designed to make them fear death as little as

b possible? I mean, don’t you think that courage and fearing
death are mutually exclusive?

*Yes, I certainly do,” he answered. '

‘What about the idea that Hades doesa’t just exist, but is
terrifying? Do you think this goes with facing death fearlessly
and with preferring death in battle to defeat and slavery?’

“Of course not.’

‘So here’s another aspect of story-telling for us to oversee,
apparently. We must ask those who take on the job of telling
stories not to denigrate Hades in the simple fashion they have
been, but to speak well of it, because otherwise they’ll not only
be Iying, but also not speaking .in a way that is conducive to

. ¢ courage in battle.’ ‘

“Yes, we must,” he said.

“Then we'll start with the following lines,’ I said, ‘and delete
everything which resembles them: “I'd rather be a slave
labouring for someone else—someone without property, who
can hardly make a living~—than rule over-all the spirits of the
dead”;* and “The vile, dank halls, which even the gods hate,

==t—might appear to men and gods”; and “Amszing!-The soul, the
——likeness of 2. exist in Hades’ halls, but it is
= completely witless”; and “He alone had consciousness, while
the rest were darting shadows™; and “His soul flew from his
body and went to Hades bewailing its fate, forfeiting courage

3872 ‘and the glory of young manhood”; and “Like a wisp of smoke,
his soul went down to the underworld with a shrill ary*; and

““As when bats flit about squeaking in the depths of an awful
cave, when one of them loses its perch on the crowded rock,
—and they dling to one another, so the flock of souls went with
b shrill cries.” We'll implore Homer and the rest of the poets not

to get cross if we strike these and all similar lines from their
works. We’ll explain that it’s not because the lines are not good

proOCiryanmca <o L BLY P ast] 0 yw preop » WiI iRiarys
the better poetry they are, the more they are to be kept from
8o
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the ears of children and men who are to be antonomous and to
be more afraid of losing this freedom than of death.’

‘Absolutely.”

“Now, we’d better get rid of all the frightening and terrifying
names which crop up here. I mean names like Cocytus and
Styx,* ghost and wraith, and so on—all the names which ¢
are designed to make everyone who hears them shudder.’ In
another context, they may have a useful putpose to serve; but
our worry is that this shivering might make our guardians too
feverish and enervated.’

v’s a legitimate worry,” he remarked.

‘Should we ban them, then?’

‘le

9’s names which bave the opposite effect that should be
used in both prose and poetry, isn’t it?’

‘Clearly.’

- *Shall we also remove the passages where eminent men weep d
and wail in mourning, then?’

“We have to,” he said. ‘It follows from what we’ve already
done.”

‘Let’s see whether or not we’re right to remove them,’ 1
said. “We can agree that one good man will not regard death
as a terrible thing for another good man—a friend of his—to
suffer.” -

“Yes, we can.” .

‘So a good man won’t woum—a-if the-other-personrhad—
suffered something terrible2  —— ——— —

‘No.” _

‘Moreover, we can also agree that a good man is pre-
eminently capable of providing himself with a good life entirely
from his own resources, and is absolutely the last person to
need anyone or anything else.’ e

“Tme.’ :

‘So he’d be the last person to be overwhelmed by the loss of a
son or a brother or some money and so en and so forth. —

“Yes, definitely.’

‘He’ll also be the last person to mourn, then, when some
such disaster overtakes him: no one will endure it with more
BquAniTAty tan i,

- ““Very true.’ h T e
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“We’d be right, then, not to have famous men mourning. We
can allow women to do that (as long as they aren’t admirable
women) and any bad men there might be, so that the people we

3882 claim to be training for guardianship of our land find all that

sort of behaviour distasteful.’

“That’s right,” he said.

‘So we have a further request to make of Homer and the rest
of the poets. We'll ask them not to portray Achilles, who was
the son of a goddess,* “at one point lying on his side, then later
on his back, and then on his front; and then getting to his feet

b and sailing, crazed with grief, over the sands of the bitter sea”,
or as “pouring handfuls of filthy ashes over his head”, or
gencrafly as weeping and wailing to the extent and in the
fashion that the poet portrays him. And we'll ask them not to
bave Priam, a close relative of the gods by birth,* “begging,
and rolling in the dung as he calls out to each man by name”.
We'll be even more forceful, however, in our request that they
don’t portray the gods lamenting and saying things like, “Oh,

c poor me! How wretched I am to have borne the noblest of

children!”’; or at the very least they ought to stop short of
giving such an inaccurate portrait of the greatest of the gods
that they have him saying, “Alas! The man I now see being
chased around Troy is dear to me, and my heart grieves”, and

“Alas that Sarpedon, the dearest of raen to e, is destined to

d fall at the hands of Patroclus the son of Menoetius.”

ere-d i if the-young men of

——our conunusity hear this kind of thir id_take it seriously,

rather than regarding it as despicable and absurd, they’re
hardly going to regard such behaviour as despicable in human
beings like themselves and feel remorse when they also find
themselves saying or doing these or similar things. Instead,
they won't find it at ali degrading to be constantly chanting
laments and dirges for trivial incidents, and they won’t resist
doing so.’

‘And what we've just been arguing, in effect—and ar the
moment no one’s come up with a better argument, so we should
stick to this one—is that we must prevent this happening,’

‘Now, they’d better not be prone to laughter either.* I
82
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‘mean, the stronger the laughter, the swonger the consequent
‘emotional reaction too—that’s almost inevitable.”

‘I agree,” he said. _
“We should, therefore, refuse admittance to any poetry which

_portrays eminent humans as being overcome by laughter,, and
‘do s0 even more vigorously if it shows gods in thar state.

“Yes, indeed,’ be said.
" “So we’ll also reject the lines of Homer where he says about
the gods,* “Unquenchable laughter arose among the blessed

‘gods as they watched Hephaestus bustling about the house.”

According to your argument, we should disallow this type of

. passage.’

“Yes, if you want to attribute the argument to me,” he said.
“At any rate, we should disallow it.’ -
" “Next, they must rate honesty highly. You see, if we were
right in what we were saying 2 short while ago,* and the gods

‘really have no use for falsehood, although it can serve as a

type of medicine for us humans, then clearly lying §hould be
entrusted to doctors, and laymen should have nothing to do
with it.’

- “Cleatly,” he said.

- i i’s anyone’s job, then, it’s the job of the mlefs of our
commumity: they can lie for the good of the community, when
either an external or an internal threat makes it necessary. No
‘one else, however, shounld have anything to do with lying. If an

3892

‘ordinary person lies to these rulers of ours, we'lt count thatas «
N - . - - if m ,_ ! .

+his doctor about his physical condition, or an athlete in training
lying to his trainer about his physical condition, or someone
‘misleading 2 ship’s captain, with respect to his ship or crew, by
telling him lies about his own state or that of one of his fellow
‘crewmen.’ .

“You’re absolutely right,” he said. .

“So if anyone else is caught lying in our community—*“any
artisan, whether diviner or healer of ills or carpcmer”*—he_ is
to be punished on the grounds that he’s introducing a practice
which is just as liable to wreck and ruin 2 community as a
ship.’

T 'i'Q‘ (]

Yes; -
what he had said.’
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‘Now, won’t the young men of our community need self-
discipline?

‘Of course.”

‘And aren’t the most important aspects of self-discipline,
at least for the general rank and file, obedience to those

e in authority and establishing one’s own authority over the
pleasures of drink, sex, and food?’

‘1 think so.’

‘So Pm sure we’ll approve of the kind of thing Homer has
Diomedes say*—*“Sit down, shut up, and listen to me”-—and
related passages, like “Exuding an aura of courage, the Greeks
advanced in silence, respecting their leaders”, and so on and so
forth.’

“Yes, we will.’

“Well, what about lines like “You're groggy with wine, yon
have the eyes of a dog and the heart of a deer”™ and the next

3902 few lines? Are they all right? And what about all the other
impertinent things people have said to their rulers in works of
prose or poetry?’

“We won’t approve of them.’

PRIMARY EDUCATION FOR THE GUARDIANS

{or similar reasons is equally inappropriate material for them to
hw.Ql' .

- couldn’t agree with you more,” he said. ‘It’s quite unsuitable.”

" *On the other hand,” I said, “it’s worth their paying attention d
to.the portrayal on stage or in writing of occasions when
famous men express, by their words or actions, resistance to all
kinds of temptations. For instance, there are the lines,* “He
struck his breast and spoke sternly to his heart: ‘Patience,
heart—you've put up with worse in the past.”™”’
“+“Absolutely,” he said.

- “Then again, we shouldn’t let them be mercenary or
‘avaricious.’

»4Of course not.”

<. %o they shouldn’t repeat the verse “Gifts win over even gods
-and magnificent kings”.* And we won’t compliment Achilles’
attendant Phoenix. on his restraint in advising Achilles to accept
‘the gifts he was being offered and help the Greeks in their fight,
‘but not to refrain from his “wrath”* unless he was bribed. It
“will also go against our wishes and our convictions for Achilles
himself to be mercenary enough to accept Agamemnon’s gifts

4

. ‘Th%r’ Tsuppose, is because they don’t encourage seif-discipline “and to refuse to rclease a corpse until he’d been given a ransom.’™ 3912
in their audience, though they may well be enjoyable from “Yes, it would be wrong to approve of that kind of be-
an?rher point of view. What do you think?’ aviour,” he said.
‘I agree,’ he sald.‘ o :“Now, the fact that it's Homer makes me hesitate,” 1 said,
W ha_ E_i‘bout having your cleverest character saying that in but Pm not sure it’s not actually sacrilegious for us to say
——=his opitien the best thing in the world is when ““The nearby things Like this zbout Achilles and accept them when others 5z

e e o oo, o for whes Achill sa7s to Apolln.”—
“There’s no god more baneful than you—you with youf aloof—="
" mess. You misled me, and P'd pay you back if I could.” We

wine from the mixing-bowl, brings i, and pours it into the
cups™?* Do you think this is the right material for a young man
to hear if he is to be self-controlled? Or “There is no death

worse than death by starvation, no more wretched fate to
face’?® And then there’s the passage® where, while everyone
else—mortal and immortal—is asleep, Zens stays awake to do
some planning, but in no time at all it is driven completely out
———of bis mind by his sexual desire, and he is so overwhelmed by
the sight of Hera that he doesn’t even want to go to their room,

but wants to have sex with her there and then, on the ground,

and he says that he’s feeling more desire for her even than the

IS! e they slept 1o ¢r, without our paren -

And the story of how Hephaestus ensnared Ares and Aphrodite
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-and was ready to fight him,* and that he said of his hais, which
- was dedicated to another river, the Spercheius, “1 hereby give
"“my hair to the hero Patroclus: may he take it with him”,* when
“Patroclus was dead—we shouldn’t believe that he did this. And

we'll deny the truth of the stories that be dragged Hector

. shouldn’t believe that he refused to obey the river-god either, b

" around Patroclus’ tomb and slaughtered prisoners on his
" funeral pyre.* And we won’t allow our citizens to believe that

: [ITGC L - oty 218 O = kil

g pH ARd—a—prasdson-ol A1
tutored by the sage Cheiron—was so full of turmoil that he
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suffered from the two conflicting diseases of mean-spirited
avarice and disdain for gods and men.’*

“You're right,” he said.

‘Moreover,” I went on, ‘we won’t believe or tolerate the
story about those borrific kidnap projects by Theseus and
Peirithous,” who were respectively the sons of Poseidon and

d Zeus; and in general, we find it unthinkable that anyone with a
god as a parent, or any hero, would be unscrupulous enough to
do the terrible, sacrilegious things people falsely attribute to
them. No, we should force the poets to deny ecither that the
heroes did these things or that their Pparents were gods, but not
to say both; and they should also be forcibly prevented from
trying to persuade the young men of our community that the
gods are the source of evil and that the heroes are no better
than ordinary people. We demonstrated earlier the impossibility

e of bad things originating with the gods; so, as we said then,

these stories are not only sacrilegious, but also false.”*

*Of course.’

‘And they have a pernicious effect on their audience as well,
in the sense that no one will find his own badaess reprehensible
once he’s been persuaded thar these things are and always
have been done by “immediate descendants of the gods; cose
relatives of Zeus, people whose altar to Zeus, their father-
protector, is high on Mount Ida, above the douds” and “in
whom the blood of deities is still fresh™.* That’s why we must

— put an end to storics of this patare: if we don’t, they will

ﬁgm_engeade;_in-daeyonagmofou;comuaitya-&sua! attitade

‘1 quite agree,’ he said.

‘Now,’ 1 said, if we want to distinguish what in literatare
should be allowed and what should be censored, there’s one
farther type of writing we should still fook at, iso’t there?
I mean, we've discussed how gods must be portrayed—and
deities, heroes, and the dead.’*

wa—  “Yes’
as its subject?’

“Yes, obviously.’
" fact, though, we

moment.’

“So wouldr’t we be left with writing which has human beings ’

Sl A

ik
Ry
b
E
#
B

3

PRIMARY EDUCATION FOR THE GUARDIANS

Why not?’

‘Because what we’d claim, [ imagine, is that poets and prose-
writers misrepresent people in extremely important ways, b
when—as they often do—they portray immoral people as
happy and moral people as unhappy, and write abour the

rewards of undiscovered immorality and how morality is good

for someone else, but disadvantageous to oneself. I suppose

‘we’d proscribe assertions of that kind, and tell them that their

poems and stories are to make the opposite points, don’t you
think?* ' ‘
. “’m certain we would,” he said. ' ’
‘Well, if you concede this, then won’t I claim that you've
conceded the original purpose of the enquiry?’*
““Yes, I take your point,’ he said.
~*‘So we'll postpone our conclusion that these are the types of ¢

stories that should be told about people until we've got to th'e
‘bottom of morality and found out how, given its nature, it

‘rewards its possessor whether or not he gives an impression of
morality.”* _
“You’'re quite right,’ he said.

-Turning from cortent to form, Plato classifies poetry according to bow

much ‘r entation’ or “mmpersongtion’ it uses—how much tfae poet
m mbnse!f as opposed to baving cbaffzcters speak in their
persons. This is a form of dishonesty, but more importantly, it allows
people to take on characteristics which may be alien to what they
themselves actually are, and undesirable. This babituation wouldwarp
their true natures, whereas the principle of “one man, e job’ fequires
adberence to one’s own nature,

‘Let’s take our discussion of starieses fucther, then. But the
next thing we should look at, -t gt comaton; is style. Then we'll
have considered not only the'comten:, but also the form the
stories shonld have, anguetir enquary will be complete.” .

T don’t wmderst what you're getting at here,” said
‘Adeimantus.

A(!But it’s important that you do,’ I responded. “Maybe this d
will clagiff matters for you: isn’t everything told by story-tellers
et actwally anarrative of events-in-the past; preseat,-or—.
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itself and can quickly use itself as a criterion by which t¢ assess
the immonrality of others’ actions (by the analogy of # doctor
using his body to assess others™ illnesses) instead /s mind
must, while young, have no experience of bad zmr:amm, and
must not be contaminated by them, if it’s to 3 truly good
at assessing the morality of actions in a reuablﬂmm This
also explains why good people are, in their ygéth, thought by
immoral people to be gullible simpletons tifer don’t contain
within themselves standards of behaviour wksch are compatible
with anything which is bad.’

“Yes, that’s always happening to themf he said.

‘That’s why a young man doesn’t maiz a good legal expert,’
I said, ‘and why advanced age is a prereqsire. A good legal
expert must have been slow to leantn: nature of immorality,
because he’s been onserving sowetiong which is not an inherent
quality in his own mind, but andien quality in other people’s
minds. He must have tramed/mmself over many years to
discern its badness by maée:mgmse of information, not his own
experience.’

‘At any rate,” he said, ‘I 7{;)pose the best kind of legal expert
is like that.”

‘S0 is a good one, lfsznd, ‘and that was what you were
asking about. I mean, Ats a good mind that makes someone
good. As for that ﬁfm paranoiac, who has done wrong
himself many nowef and thinks of bimself as smart and

— unscrupulous: in tfe company of people similar to himself, his

hs[ookmgatﬁesragda:&kofh:hamm

-he’s

‘Qur search for a good, skllful legal expert had better not-
end w1tb hun, then, I sald ‘but with the type of person

recognize ell:her goodnem or badncss, a good person w:ll w1t11

I10
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time and education, come ‘to understand both dness and

‘badness—and therefore it is he, not a bad persog, who acquires ¢

skill, in my opinion.’

‘And I agree with you,’ he said.

‘S0 at the same time as legislating fuc this type of legal
practice in our community, yow'll sisef legislate for the kind

of medical practice we described ,T"““ two practices will

treat the bodies and minds of thaw: of your citizens who are 4xoa
naturally well endowed in these sneperts; as for the rest, those
with a poor physical constitutiéin will be allowed to die, and
those with irredeemably mm»r minds will be put to death.
R]ght?’

~*Yes, we’ve shown th:a”mf: is the best course’, he said, “for
thase at the receiving ¢hd of the treatment as well as for the

men’, I said, “will obviously be careful
about gemng thepfselves into a position where they need legal
expertise; thev'l¥rely on that simple cultural training which, as
we said, enges self-discipline.”

%ammlly he said.
+.*And wof’t anyone culturally trained in this way who follows b
the sameArail find, if he wants to, the form of physical exercise
, with the result that he’ll not need doctors at all,
in emergencies?’
" 14hink so.’

ta the two poles of ¢ guardian’s nature (375e—3766),

‘Plato conciudes that the primary edscation whose principles have been
outlined in this chapter will produce people in whont the poles of

apgressiveness and gentleness bave beem adequately trained, when
neither side is emphasized to the neglect of the other, and they offset
each other.

‘Now, the goal he aims for even with this phymcal exetcise
-and effort is the passionate aspect of his nature. This is what he
waits to wake up. This, not developing physical strength, will
be the goal of his efforts, as distinct from all other athletes,
who diet and train for the sake of phys:cal fitness.’

L

~ ‘Doesn’t it follow, then, Glaucon,’ I asked, ‘that it’s wrong to

III
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¢ think that the people who are making cultural studies and
physical exercise the constituents of our educational system are
doing so for the puspose of using the one to look after the body
and the other to look after the mind?”

“Why is it wrong?’ he asked.

‘It rather looks as though the mind is the main objective in
both cases,’ I said.

‘T don’t understand.’

‘Haven’t you noticed the psychological effect of pecple
spending their whole lives on physical exercise, but excluding
culture,” T asked, ‘or the effect of doing the opposite?’

‘In what respect do you mean?* he asked.

d T mean in respect of the brutality and intractability of the
one lot, and the softness and docility of the others,’ I replied.
_ “Yes,” he said, Tve noticed that people who engage exclusively
in physical exercise end up being excessively brutal, while
people who engage exclusively in cultural studies end up
shamefully soft.’

‘Now, brutality is a product of the passionate part of one’s
natare, With the correct training, this passionate part is brave;
but if it is over-stretched, it becomes intractable and unmanage-
able, as you can imagine.’

T agree,” he said.

“And dodility is an attribute of a philosophical temperament.
OYer-relaxation results in excessive softness, but if a

philosophical temperament —is—properly—trained t—becomes=

PRIMARY EDUCATION FOR THE GUARDIANS

. ‘So when 2 person allows the music of culture to charm him
and makes his ears a channel for his mind to be flooded with
the modes we described not long ago* as enchanting and soft,
and the ones we described as plaintive, and spends his whole
life humming and entranced by song, then at first he softens his
passionate side, like iron in a forge, and makes it useful, instead
of useless and intractable; but if he goes on and on, and never
lets up, but is beguiled, then the result is that he dissolves and
melts his passionate side, until it becomes completely fluid and
he has, so to speak, cut the sinews out of his mind and made
himself 2 “feeble fighter™.”*

- “Quite,” he said.

‘If right from the start he was endowed with a mind which
lacked passion,’ I went on, ‘then it doesn’t take long for this to
happen; but if he had a passionate mind, then he weakens the

-passion and destabilizes it, so that even trivial matters make it

-quickly blaze up and die down again. People like this have
exchanged passion for peevishness and irritability, and are
seething with discontent.’

“‘Absolutely.’

" *‘And what about when someone puts a lot of effort into
physical exercise and eats very well, but has nothing to do with
culture and philosophy? At first, because he’s physically fit, he
gets all proud and passionate, and braver than he was before,
‘doesn’t he?* :

HRSCH

Jbas absolutely no comtact with the Muse of culture? The

‘YCS-, L ]
“And we sa;id"' that our guardians had to possess both intellectual side of his mind is completely starved of intellectual d
characteristics. studies and investigations, and never joins in a discussion or

any other cultural activity. Won't it become weak and deaf and
blind, because it never receives any stimulation or nousishment
and its sepses are never putified?’

“Yes.

‘Then this type of persom ewds up; 1 suppose, devoid of —
cilture and with 2 hatred of rationality. He stops relying on the
persuasive force of rational argument and instead, like a wild
beast, uses brute violence to attain all his ends. He lives his life e
in blundering ignorance, Jacking elegance of felmement.

“You’re absolutely right,” he said.

“Yes, they must’
‘So these two features have to fir harmoniously together,*
don’t they?’ :
‘Of course.’
222 —If they do, the result is a mind which is self-controlied zrd—
courageous, isn’t it?’ -
‘Y$-,

‘And if they don’t, the result is a mind which is timid and

“BISenEitve?
*Yes.’ == —_—
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‘So in &); opinion what we find is that, since we have a dual
nature, gave us two corresponding areas of expertise—
cul.ture apd physical exercise—for our passionate and our
philosophical aspects. He didn’t give them for the mind and the
body, except incidentally; the purpose was for those two

4123 aspects of our nature to fit harmonjously together by being

b

stretched and relaxed as much as is appropriate.’

“Yes, that seems to be so,” he said.

‘Therefore, it isn’t the person who attunes the strings of a
lyre to one another, it’s the person who makes the best blend of
pl:!YSIC-al exercise and culture, and who applies them to the
mind in the right proportions, whom we should really describe
as a virtuoso and as having the most harmony in his life.’

“That’s hard to deny, Socrates,” he said.

‘S0, Glaucon, we'll always need someone of this type to
oversee our community, if its political system is to remain
intact, won’t we?’

“Yes, that’ll be the most important of our requirements.’

E14

Chapter 5
The Guardians’ Life and Duties

This chapter covers various topics, which are loosely strung together,
in a sketchy form, because Plato is in pursuit of morality, and other
features of the community are of less interest to him in this context.
Still, important points are made. First, the guardians are divided into
guardians proper, who are to rule, and auxiliaries, who are the militia.
Selection of full guardians will take years (see also Chapter 10) of
checking that they always bave the community's best interests at heart.
We now have three dasses—guardians, auxiliaries, and workers-—
whom we may call the castes of gold, silver, and copper or iron. The
members of the castes bave to believe that this is the way God wants
them to be, but there is a little room for change.

o much for our educational principles. I mean, we don’t have
to describe in detail the guardians’ dances, hunts, sporting
competitions, and horse-races: it’s fairly obvious that these
activities must conform to the same principles, and their
elucidation shouldn’t cause any problems now.’

‘No, I suppose they shouldn’t,” he said.
__“All right,’ I said. “What do we have to_decide about next?
Shouldn’t we decide which members of this particular class will

be the rilers and which will be thé subjetts?”

“Of course.”

9t’s obvious that the older ones should be the rulers and the
younger ones the subjects, isn’t it?’

“Yes.’

‘And only the best of the older ones?

“Yes, that’s obvious too.’

‘Now, the best farmers are the most accomplished farmers,
aren’t they?’

“Yes.’

‘And in the present case, since we’re after the best guardians,
they must be those who are particularly gaod at safeguarding

the community, mustn’t they?’

4X2C
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‘So I wouldn’t have thought that in either a badly governed
or a well-governed community a genuine legislator need occupy

himself with laws and administration of this kind. In the one Chapter 6
community they can’t help and don’t accomplish anything;
in the other some of them will be obvious and others will Inner and Outer Mo‘mlity

follow automatically from habits the citizens will already have

acquired.’
b “Is there any legislation for us still to see to, then?” he asked.

‘Not for us,’ I replied, ‘but Delphic Apollo still has to make
the most important, valuable, and fundamental laws.’

“Which ones?’ he asked. z

‘How to site temples, how to conduct sacrifices, and how in
general to worship the gods, deities, and heroes. Then there’s
the burial of the dead and all the services we have to perform to
propitiate those who have gone to the other world. You see, we
aren’t experts in this area, and in founding our city we won’t—
< if we have any sense-—trust anyone else’s advice or consult any

arbiter except our ancestral one. Apollo is, of course, the

traditional arbiter in this area for the whole haman race, and

be performs his function as arbiter from his seat at the earth’s

navel.’*

“That’s a good idea,” he said. “We must do as you suggest.’

Plato now locates the four preswmed elements of goodness in the
community be has imagined. The thought and resourcefulness of the
guardians, as they take care of the community as a whole, are its
wisdom; the lawful bravery of the auxiliaries is its courage; the lower
orders tolerating the comirol of the ruders is its self-discipline; the
members of the three classes doing what they are best equipped to do,
without usurping the functions of others, is its morality, because {as
Plato supposes morality must) it allows the other elements of goodness
to exist.

‘So there you are, Adeimantus,’ I said. “Your community seems

to have been founded. The next thing for you to do is to get 420d
hoid of a bright enough light and explore the community—you
should invite your brother and Polemarchus and the rest of us
1o join you—to see if we can locate morality and immorality
within it, discover how they differ from each other, and find
out which of them is a prerequisite for happiness, whether or
not its possession is hidden from the eyes of gods and men.’

- ARabbish et Biancons Now promised o ducthe dives.
tigating, on the gronunds that it was sacrilegions for yon not toe
do everything you could to assist morality.* e

“You're right,” I said. ‘Thanks for the reminder. But you
should still help me while I do so.’

‘We will,” he said. '

‘T think I know how we’d better conduct the search,’ I said. ‘I
assume that if the community has been founded properly, it has
everything it takes to be good.”*

— ‘Necessarily,” he replied. - —
~ *Obviously, then, it has wisdom, courage, self-discipline, and

morality.”*

I8 CICALLY. A8

_ of these clts and ’lI some e h
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4282 “Of course.’

‘Now, imagine any set of four things, and imagine we’re
exploring something for one of the four. Either we’d recognize
it straight away and that would do the job, or we would
recognize the one we’re looking for by first recognizing the

. other three, in the sense that whatever is left is bound to be the
one we’re looking for.’*
‘Right,” he said.
“Well, we’re faced with a set of four thlngs here, so the
. principles of exploration are the same. Yes?’

“‘Obvionsly.’

‘Now, the first thing which I think is visible bere is wisdom.,
b And there’s a peculiarity in its case.

“What?’ he asked.

- “Well, I do think that the community we’ve described really is
wise. I mean, it’s resourceful, isn’t it?’

“Yes.

‘And this thing, resourcefulness, is obv:ously a kind of
knowledge. I mean, it’s not ignorance which makes people
resourceful; it’s knowledge.

‘Obviously.’

‘Now, there are many branches of knowledge in our com-
munity, of all different kinds.’

‘Naturally

‘So is it thc knowledge its arpenters have which makes
the col ty._deserve 10 be described --as--wise— and
_Tesourceful? . _.

T ‘I::i,-thatoﬂyenudsusmmﬂltgoodatmrpenuy, he

‘It shouldn’t be called wise, then, because of its knowledge of
carpentry and because it is resourceful at ensuring the excellence
of its furniture.’

*Certainly not.’

‘Because it knows how to make metal implements, then, or
 anything like that?® —

‘Definitely not that eu:hcr, he said.

‘And the fact that it knows how to grow crops only entitles
us to describe it as good at agriculture.’

“That’s what I thigk’

“All right,” I said. “Is there a branch of knowledge which
134
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some of the inhabitants of the community we’ve just founded
have, which enables it to think resourcefully about the whole d
community, not just some element of it, and about ephancing
the whole community’s domestic and foreign policies?’

‘There certainly is,’

“What is it?’ I asked. ‘And which of the citizens have it?’

‘It is guardianship,” he replied, ‘and the peopie who have it
are those rulers—the ones we not long ago called guardians in
the strict sense of the word.™*

‘And what description does this branch of knowledge earn
the community, in your opinion?” -

‘Resourceful and genuinely wise,” he answered.

‘Now, do you think that in our community metalworkers
will outhumber these true guardians, or the other way round?’ I
asked.

“There’ll be far more metalworkers,” he said.

‘And wouldn’t these guardians be cutnumbered by any of the
other acknowledged categories of experts?’ I asked.

“Yes, by a long way.

‘So when a community is founded on natural principles, the
wisdom it has as a whole is due to the smallest grouping and
section within it and to the knowledge possessed by this group,
which is the authoritative and ruling section of the community.

And we also find that this catepory, which is namurally the
least numetrous, is the one which inherently possesses the only 4292
branch of knowledge whlchdeservestubeaﬁed i —

“You’re absolutely right,’ he said: =~ -——— ) =

‘So we’ve somehow stumbled across one of the four qualities
we were looking for and found whereabouts in the community
it is located.”

‘I think it’s clear enough, anyway,” he said.

‘Now, it’s not too hard to spot courage and to see which
section of the community possesses it and enables the com-
munity to be described as courageous. ! N

‘Wh .

‘The only feature of a community wh:ch m.lght )usufy b
describing it as either cowardly or courageous’, I answered, ‘is
its defensive and military arm.’
~Yez, That's the only one, he agreed.

“The point is’, I went on, ‘that whether the rest of its in-
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habitants are cowardly or brave wouldn’t affect the paturc of

the community either way, | imagine.”

‘No, it wouldn’t,’

‘Again, then, it is a section of a community that earns it the
right to be called courageons. This section possesses the ability
to retain under all circumstances the notion that the things and

¢ kinds of things to be feared are precisely those things and
. kinds of things which during their education the legislator pro-
=% . nounced fearful, Isn’t this what you call courage?’

@z ‘Thaven’t understood your point,” he said. ‘Please could you
= fepeatit’

i ‘T'm saying that courage is a sort of retention,’ I explained.

“What do you mean, retention?’

‘I mean the retention of the notion, which has been inculcated
by law through the agency of education, about what things and
what kinds of things are to be feared.* And by its retention
“ander all circnmstances” 1 meant keeping it intact and not

d losing it whether one is under the influcnce of pain or pleasure,

desire or aversion. I can tell you what strikes me as analogous,
if you like.’

“Yes, please.’

‘Well,” I said, “you know how when dyers want to dye wool
purple, they first select something which is naturally white,
rather than any other colour; then they subject it to a lengthy

A preparatory treatment designed to ensare that the colour will

.__take as well as possible; and when it’s in the required con-

= ¢ dition, théy dye it. Anything dyed in this way holds its colour,

s

m and the colour cant be washed out, Whether of Hot one uses
solvent. But you know what happens to anything which isp’t
dyed in this way, when something of another colour is dyed, or

Ev:hen something white is dyed without having been treated
st.” )

“Yes,” he said. “The dye washes out and they look ridiculous.’

“So I want you to imagine’, I said, ‘that we too were doing

our best to achieve something similar, when we selected our
militiz and put them through their cultural and physical edu-

430a cation. You should assume that the educational programme
:;;as designed for one purpose only: to indoctrinate them so

L1t “ [ 1]
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hold fast (which requircs a suitable character as well as a

' suitable .upbringing), with the dye being incapable of being

- washed out by those solvents which are so frighteningly good
at sconring—-pleasure, which is a more efficient cleanser than
‘any soda and lye, and pain and aversion and desire, which b
‘ontclass any solvent. So this ability to retain under all circum-
“stances a true and lawful notion abont what is and is not to be
+ feared is what Pm calling courage. That’s how Fll use the term,
“unless you have an alternative suggestion.’

.- No, I don’t,” he said. ‘I mean, I think your idea is that any
~true notion about these matters which is formed in an animal
~or a slave without the benefit of education is not really law-
“ful, ‘and 1 suppose you'd find some other name for it, not
;courage.™

.. “You're quite right,’ I said. e

-+ ‘I accept your definition of courage, then.’

- *Accept it by all means,’ I said, ‘but as a definition of the kind
“of courage a community has; then your acceptance will be all
:zright We'll go into the subject more thoroughly later,* if you
‘want; you scc, at the moment our guarty is morality, not
:courage, which I think we’ve explored enough.’

" *That’s fine by me,” he said.

- “Well, we've still got two qualities to detect in the com-
-minity,” I said, ‘self-discipline and the purpose of the whole d

&

- “T-don’t know if we can,” he said, “and anyway 1 wouldn’t
like morality to be discovered first if that entails dropping the
-search for self-discipline. I'd be grateful if you’d look for self-
discipline before morality.” S
*Then it’s my duty to do so, of course,” I said. c

 ‘Go on, then,” he said. : ,

- “All right,’ I said. “From my point of view, we’re faced here
-with: a closer similarity to some kind of haonony and attune-
‘ment than we were before.”
| Why?

. e

;_wl th es p ion
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_“self-masmry”; and ther= are other expressions which hint at
its nature. Yes?’
“Absolutely,” he said.
Tsn’t the phrase “self-mastery” absurd?® I mean, anyone
who is his own master is also his own slave, of course, and vice
4312 versa, s.ince it’s the same person who is the subject in all these
expressions.”

‘Of course.”

‘What this expression means, I think,’ I continued, ‘is that

ﬁ there are better and worse elements in a person’s mind, and

@ Wwhea the part which is naturally better is in control of the

worse part, then we use this phrase “self-mastery™ (which

is, after all, complimentary). But when, as a result of bad

upbringing or bad company, the smaller better part is defeated

by the superior numbers of the worse part, then we use critical

b and deprecatory language and describe someone in this state as
lacking self-mastery and discipline.’

“That sounds plausible,” he said.

‘Have a look at our new comsmunity, then,’ I said, ‘and you'll
find that the first of these alternatives is attributable to it. [
mean, you must admit the justice of describing it as having self-
mastery, since anything whose better part rules its worse part:
should be described as having self-discipline and self-mastery.’

“Yes, I can see the truth of what you’re saying,” he said.

‘Now, children, women, slaves,* and {among so-called free

,me_the ones who evidently experience Mﬁq and
_ﬁaf;ety of forms of desire, pleasure, and pain.” S
es. ‘

“Whereas simple and moderate forms, which are guided by
the rational mind with its intelligence and true beliefs, are
encountered only in those few people who have been endowed -
with excellence by their nature and their education.’

“True,’ he said.
‘And is it clear to you that this is a_property of your com-
munity, where the desires of the common majority are controlled
4 by t:l’:e desires and the intelligence of. the minority of better
men?’

Teis? he said

‘So if any community deserves to be described as having .
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mastered pleasure and desire, and as having self-mastery, it is

- this one.’

“Without the slightest doubt,” he said.

“So it also deserves to be called self-disciplined, doesn’t it?”

“Yes, indeed,” he said.

‘Moreover, it is in this community, more than in any other
conceivable community, that the rulers and their subjects agree ¢

"on who the rulers should be, don’t you think?’

- Definitely,’ be said. _ %
“In a situation like this, then, is it the rulers or the subjects of ==
the community who, in your opinion, possess self-discipline?” _ .-

. ‘Both,’ be replied. - e

" Is it clear to you, then,” I asked, ‘that our receat conjecture

' that selé-discipline resembles a kind of attunement wasn’t bad?”

. Why? i
. “Because unlike courage and wisdom, both of which imbued
the community with their respective qualities while being 4322
properties of only a part of the community, self-discipline
literally spans the whole octaval spread of the community, and
-makes the weakest, the strongest, and the ones in between all
sing in unison, whatever criterion you choose in order to assess
:their relative strengths—inteiligence, physical strength, aumeri-
cil quantity, wealth, and so on. And the upshot is that we

“couldn’t go wrong if we claimed that self-disciplive was this

‘unanimity, a harmony between the naturally worse and
-naturally better clements of society as to which of them should
irule both in 2 community and in evely individaal™
] cerainly agree,” he said. —_—
2 ‘Al right,” 1 said. “We’ve detected three of the gualities in our
community, as far as we can tell. But there’s one final way
‘in which a commumity achieves goodness. What precisely is
morality? I mean, morality is this missing type of goodness,
deady.’
‘Clearly.’

“We must now imitate bunters surrounding a thicket,
Glancon, and make sure that morality doesn’t somehow elude
us and disappear into obscurity. I mean, we know it’s some-
where round here, Keep your eyes peeled and try to spot it. If ¢

re it is.

T wish I conld,” he said. ‘But in fact i would be more
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realistic of you to regard me as someone who follows in your
footsteps and can see things only when they’re pointed out to
him.’

‘Follow me, then,’ I said, ‘and pray for success.’

T will, he said. “Youn have only to lead on.’

‘Now, we’re in a rather rugged and overcast spot, it seems,’ I
said. ‘At any rate, it’s gloomy and hunting won’t be easy. Suill,
we must cacyy on.’

d  ‘Yes, we must,” he said.
— I canght a gﬁmpse of something and shouted, ‘Hurray!
— Glaucon, ! believe wcre on its trail! I don’t think it will get
clean away from us.’

“That’s good news,’ he sa1d.

‘What a stupid state to find ourselves in" I exclaimed.

‘What do you mean?”’

“It Jooks as though it’s been cutled up at our feet all the time,
right from the beginning, my friend, and we didn’t see it, but
just made absolute fools of ourselves. You know how people
sometimes go in search of something they’re holding in their

¢ hands all the time? That’s what we’ve been like. We've been
looking off into the distance somewhere, instead of at our
quarry, and that was why we dido’t notice it, I suppose.’

“What do you mean?

TIl tell you,” I said. ‘1 think it’s been the subject of our
discussion all along and we just didn’t appreqate that we were

—in a sense talking about it.” -
- -"What a long prmmbg., m_—_m
Wt you’re getting at!**

433 “All right,’ I said. ‘See if you think there’s anything in what I.
say. From the outset, when we first started to found the com-
munity, there’s a principle we established as a. universal
requirement—and this, or some version of it, is in my opinion:
morality. The principle we established, and then repeated time.
and again, as you'll remember,* is that every individual has to

_do just one of the jobs relevant to the community, the one. for"

" which his nature has best egunipped him.**
“Yes, that’s what we said.”
‘Furthermore, the ldea that moralrty is domg one’s own ]ob

b selves have o&en sard rt.’”
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“Yes, we have.”

‘S0, Glaucon,’ I said, ‘it seems likely that this is in a sense
what morality is—doing one’s own job. Do you know what
makes me think so?’

* No,” he answered. ‘Please tell me.’
We've examined self-discipline, courage, and wisdom,” I

 said, ‘and it occurs to me that this principle is what is left in the
* commumity, because it is the principle which makes it possible
" for all those other qualities to arise in the community, and its
- éontinued presence allows them to flourish in safety once they

have arisen. And we did in fact say® that if we found the other
three, then whatever was left would be morality.”

“Yes, that’s necessarily so,” he said.

‘But if we had to decide which of these gualities it was whose

presence is chiefly responsible for the goodness of the com-
‘munity,” T said, ‘it would be hard to decide whether it’s the
“unanimity between rulers and subjects, or the militia’s retention

of the lawful notion about what is and is not to be feared, or

~the wise guardianship which is an attribute of the rulers, or the d
“fact that it is an atribute of every child, woman, slave, free
- person, artisan, ruler, and subject that each individual does his

own job without intruding elsewhere, that is chiefly responsible

- for making it good.’

“Yes, of course that wounld be a dlfﬁcult decision,” he said.
“When it comes to contnbuung to a commumty’s goodn&ss,

self-discipline, and courage
-“There certainly is,’ he said.
“‘And wouldn’t you say that anything which rivals these

-qualities in contributing towards a commumity’s goodness must

be morality? e
‘Absolutely.’
‘Sec if you also agree when you look at it from this point of
view. Won’t you be requiring the rulers to adjudicate when

lawsnits occur in the commumity?
‘Of course.”
‘And won'’t then' most lmpormnt aim in domg S0 be to

and aren’t depnved o.f theu: own?"

I41
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“Yes.”

‘Because this is right?’

‘Yes-!

‘So from this point of view too we are agreed that morality
is keeping one’s own property and keeping to one’s own
occupation.’*

“True)”

‘See if you agree with me on this as well: if a joiner tried to
do a shoemaker’s job, or a shoemaker a carpenter’s, or if they
swapped tools or status, or even if the same person tried to do
both jobs, with alt the tools and so on of both jobs switched
around, do you think that much harm would come to the
community?*

‘Not really,’ he said.

‘On the other hand, when someone whom nature has
equipped to be an artisan or to work for money in some
capacity or other gets so puffed up by his wealth or popularity
or strength or some such factor that he tries to enter the
military class, ot when a member of the militia tries to enter the
class of policy-makers and guardians when he’s not gualified to
do so, and they swap tools and status, or when a single person
tries to do all these jobs simultaneously, then Pm sure you’ll
agree that these interchanges and intrusions are disastrons for
the community.’ .

‘Absolutely.”

# -“There’s nothing -more disastrous for the community, then,
%u _than the intrusion of any of the three classes into either of the

c

¢ other two, and the interchange of roles among them,* and
there could be no more correct context for using the term
“crimjnai’! s’

‘Indubitably.’

‘And when someone commits the worst critnes against his
own community, wouldn’t you describe this as immorality?

*Of course.’

“Then this is what immorality is. Here’s an alternative way of .
putting it. lsn’t it the case (to put it the other way round) that
when each of the three classes—the one that works for a living,
the auxlllana;, and the guardlans—performs its propet func—

morahty and makﬂ; the oommumty a moralone”
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“Yes, I thiok thar’s exactly right,” he said.

The existence of conflict within a person’s mind proves that there are
different “parts’ 10 the mind. On examingtion, we can claim that there
-are three parts, Plaio’s description of them is rather bard to pin down,
and the discussion int this section should be supplemented by reference
to 580d—588a, 6ozc—6o5c, and Chapter 11 as a whole (and see pp.
xxxvi-xxxix). He distinguishes a part which includes our desires or
wants or instinctive gppetites; our intellect, which uses both pure and
applied thinking; and our passionate, assertive, proud, brave side,

which (in non-Platonic terms) enhances or defends our “sense of I'.

This is Plato’s famors theory of the tripartite mind, which recurs in
Phaedrus and Timaens. Since all three parts bave aims and objectives
and distinctive pleasures, the most profitable way to think of them is to
describe them as forms of desire: instinctive desire; the desire for one’s
overall good; and the desire for good results based on one’s self-image.

‘Let’s not be too inflexable about it yet,” I warned. “If we also

conclude that this type of thing constitutes morality in the case

of. individual human beings as well, then we’l have no

- reservations. I mean, how could we under those circomstances?

-However, if we find that it doesn’t apply to humans as well,
then well have to take the enquiry into new areas. So let’s now
‘wind up that aspect of the enquiry which is based on the idea
.we had that it would be easier to detect the nature of moral.lty
:in an individual human being if we first tried to observe it in

gomething larger and to watch its operation there,t We decided——
‘that the larger thing was a community, and so we founded as- e—

:good a’community as we could, because we were well aware
that it would have to be a good community for morality to
‘exist in it. What we bave to do now is apply the results we
found in the case of the community to an individual. If there’s a
-maich, that will be fine; but if we find something different in
-the case of an individual, then we’ll retum to the community to

test the new result. With lack, the friction of comparing the 4352

Awo cases will enable morality
50 to speak, and once it’s become visible we’ll make it more of

-a force in our own lives.’
‘That’s a viable notion,” he said. “We should do as you

sugpests ;
“Well,” 1 said, ‘if a single property is predicated of two things
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ill they still argue that there’s no chance of

o kg rulers being born with the philosophical

the children of kings oz
characteristics?’

‘ dr’t do that,” he said. _ _ .
‘zgi};dcﬁlfl:ynclaim that these philosophical children of kings

? v
and rulers are absolutely bound t? bfe ccz;ruptt:g..plr ;1:::: :h :ili
admitti ic's difficult for them
we are admitting that it’s e thel
b integrity, but is it plausible to argue that, out of all of th:f ;im;
even a single one could ever, in the entire passage )
remain unspoilt?’
*Of course not.”
‘If even one remains um:m:rug_l
ich i him
which is prepared to obey him,
which ispnow open to doubt would become 2 full
reality.’
? eed.
“Yes, one would do,” he agreed. _
‘Bec,ause if he, as, ruler, establishes the laws and practices

we've described,” 1 went on, ‘then it’s surely not mcgncewab]e
‘ i i ca
that the citizens of the communpity will be prepared fo cargy
them out.’
e o ?
*Of course it 1sn’t. - )
‘But js it unimaginable and inconceivable
agree with our point of v1_ew?
‘1 don’t think so,” he said.
‘And our earlier discussior
proposals are for the best {i
opinion, adequate.”

ted’, I said, ‘in a commumnity

en that is enough: everything
-fledged

that others might

: n* of the question whether o

f they are feasible) was, in wy

|

Chapter ¢
The Supremacy of Good

Plato now recommends the “longer route’—a more thorough approach
o morality than that of Chapter 6. Morality will never be
widerstood—nor will it become a reality in the guardians’ lves—
without knowledge of goodness. After briefly dismissing the equation
of goodness with either pleasure or knowledge, Plato stresses the
mportance of goodness: no one does anvthing which be does not
tink is good for bim; goodness is a universal goal. Therefore, the
malysis of morality which has been accepted up till now must be
fepened by understanding its relation to goodness. However, Plato
bes not actually undertake this longer route himself, and goes on to
ifer only elusive images and allegories about goodness and its
mhortance.

“Well, it was quite a struggle, but we’ve completed that topic.

Next we'd better go on to the remaining issues. What will it
ake—what studies and practices—for these preservers of our sozd
plitical system to be a possibility? And at what ages should

bey undertake the various subjects to be studied?

| Yes, we ought to discuss these issues,’ he agreed.

“Yes, it was.”

‘So what we’ve foun
proposed legislation were ac
impossible to improve on it; an
but is not impossible.”

“Yeg, that's what we’ve

d by now is this, apparently: if ou]
wally to happen, it wopld be
d its realization may be difficuk,

found,” he said.

=50 I gained nothing’, | said, ‘when earlier ] cleverly delayed
e awkward matter of their marital arrangements, and the
npics of procreation and what rulers to appoint. I was aware that
#e-whole truth about what rulers to appoint would arouse
zentment and anger. It dido’t make any difference, though,
jrause now I'm up against the necessity of discussing these
atters anyway. There’s nothing more to say about women e
ind children, but Ive got to start all over again, more or less, in
goloring the question of the rulers. 'm sure you remember our

{aim that they have to demonstrate love of their community so32
‘#itile being tested in both pleasant and painful circumstances,

admake it clear that they won’t shed this patriotism whatever
ieals or fears they meet with, or whatever changing
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situations they endure. Anyone who is incapable of retammtg it
is to be excluded, whereas anyone whc{;;:r;u.:rges Ifrorglagx;ezy; u?:i
i i ities (li 1d tested in fire) is to be
without impurities {like go d in : Ay
iven privi ds in life and in death. poke
and given privileges and rewar _ 2 ¢
along thosI:e lines,* but the discussion was starting 10 deviate
and hide itsclf, because it was afraid of broaching the matter
v ?
b we're now facing. _ . .
“Yes, I remember,” he said. “Yow’re quite nght.. bach
] was too scared to make the reckless assertions that have
now been expressed,” I said, ‘but now the p{:esumpdnj.\om
statement that if we are to have absolutely fe\uthenuc gu,ar ans,
then we must appoint philosophers, is out in the open.
“Yes, it is,” he said.
‘Do you realize how fe
Consider the nature which, in our account,

few they'll be, in all likelihood?
they have to have

and how rare it is for its various parts to coalesce into 2 single | .

entity: it usually ends up in bilt{s ;nd pieces.”

“What do you mean?’ he asked. _

‘People wlfo are quick at learning, have good memories, and
are astute and smart and so on, tend—as you lfn.ow—_::;!)t t
combine both energy and broadness of mental vms_1ox§r with the
ability to live an orderly, peaceful, and stable life. Ins;glaid,
their quickness carries them this way and that, and stability
plays no part at all in their lives.’

“You're right,’ he said.

‘O?luthc c%li:]her hand, a sound and stable character,

c

which

4 makes people more dependable and slow to respond wof

frightening situations in battle, also makes them approach t;eu
studies in the same way. They’re as slow to respend an 0
learn as if they’d been drugged, and they’re constantly dOZ{ng
off and yawning when they’re asked to do anything
intellectuatly arduous.’

“True,” he said. _ _

‘But ;ur claim is* that a good and sufficient helping p
sets of qualities is a prerequisite for anyone to be allowe E:
take part in an authentic educational programme or to b
awarded political office and power.’

‘Right,” he said. i

S0 it’ll be a rare phenomenon, don’t you

‘Of course it will.’ '

think?’
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It’s not just a matter of testing someone in the ways we've e
already mentioned, then—by means of ordeals and fear and
pleasure. There’s a further point we omitted before, bur are
including now: we must give him plenty of intellectual exercise
as well, so that we can see whether he is capable of enduring
fundamental intellectual work, or whether he’ll cut and run as
cowards do in other spheres.’

“Yes, we certainly ought to try to find that out,” he said. ‘But
what do you mean by fundamental intellectual work?’

‘T'm sure you remember when, as a result of distinguishing
three aspects within the mind, we defined morality, self-
discipline, courage, and wisdom,’ I said. '

‘£ I didn’t,” he said, ‘then we might as well stop right now.’

‘Do you also remember how we prefaced our discussion of
those qualities?’

‘How?’

‘We said* that it would take a different route, a longer one, b
w reach the best possible vantage-point and that they would be
dlainly visible to anyone who went that way, but that it was
possible to come up with arguments which were in keeping
vith the kinds of discussions we’d already been having. You
said that would do, and we proceeded at the time on that basis.

so4a

jl think the argument was defective, in terms of precision, but
i's up to you to say whether you were happy with it.’

‘Yes, 1 was happy enough with it he said, ‘and so was
weryone else.’ ‘

But in these sorts of matters, my friend,’ I said, ‘anything ¢
which misses the truth by even 2 tiny amount is nowhere near
‘enough”. Anything less than perfect is not up to the mark at
dll, though people occasionally think it’s adequate and that
they don’t need to look any further.”

“Yes, a great many people feel this,” he said, ‘because they’re
lazy.i
- But it’s a completely inappropriate feeling for 2 guardian of
ycommunity and its laws to have,’ I said.

‘I suppose so,” he said.

‘Then .2 guardian had better take the longer roure,

Adeimantus,’ I said, ‘and put just as much effort into his d

iitellectual work as his physical exercise. Otherwise, as we said

t moment ago, he’ll never see that fandamental field of study

PiT.R.-74
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through to the end——andh'it’s> not just fundamental, but
e D that morality and the other quics e
discussed are not the most important things there t[in:n_r 1::
there’s something even more fundamental than them?
aSl‘cIi?s. not only more fundamental,’ I said, ‘but it’s exactly the
kind of thing which requires viewing as 2 completely f;;ihzl
product, without skimping and lookmg_ merely at 33 czu dcv,me
we did just now. I mean, wouidn’t_ it be abspr ((){ oo
e extremes of energy and effort to getting as prccge t;n cl: tg
icture as possible of insignificant matters, an ﬂ:n o o
tphink that the most important matters deserve the utmos
P!f?g;loélxi:ﬁim sentiment,”t he said. ‘But surely you' domt
expect to get away without being as.ke'd what t}nil fux;ia}r,nental
field of study of yours is, and what it is concerned w u;-:stions

‘No, I don’t,” I answered. “Go ahead and ask YOlil.lr ?_t 5, bu;
In actual fact, you've not infrequently been told wha : Su’;e
it’s either slipped your mind for the moment, oosiﬂon [
intending to make trouble for me_by at_:tackmg my p{_t on

o incline towards the latter alternative, since you've o zn t;n
told that the most important thing to try to under_stanWhiiSCh 1:
character of goodness, because this is where anytl}mil vhich &
moral (or whatever) gets its value and advantages fro 'tion o
v et o e i ¢ g, o

ust know what 'm going : tha ,

;ggdr::ess is inadequate. And_ yoll.l afpgrzc;[a:;,t I kr;lo :;i:;{’g ;hg;
% olutely no point in havin &
i:i:tiiizs else, 3];ut lacking knov&‘rledge of goodn;rsls, S]Léztm :
there isn’t in having anythdﬁ:lgk cils]e elfheal;; ;zictle‘r:z ftc:;e ifr:ls -
ith i ou ere’s _ i
° x:yg{i;;ﬁ;eﬁoild except good things, or in unde;rs?f?ndmtg
everything else except goodx?ess, and tl:c?arefore ailing

understand anything worthdwhlic and good?

: i n’t,” he said. .

;\var\za;?i‘fagz have escaped your notic; either ’[haf th:1 1;?2::
view of goodness is that it’s ?leasure, while ’thcre s also
ingenious view around, that it’s knowledge.’

‘Of course it haso't.
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‘As you also know, however, my friend, the people who hold
the latter view are incapable of explaining exactly whar
knowledge constitutes goodness, but are forced ultimately to
say that it is knowledge of goodness.’*

“And 5o to make complete fools of themselves,” he remarked.

‘Of course they do,> I said. “First they tell us off for not
knowing what gooduess is, then they talk to us as if we did
know what it is. I mean, to say it’s knowledge of goodness is to
assume that we understand what they’re saying when they use
the term “goodness™.’ _

“You're absolutely right,” he said.

“What about the definition of goodness as pleasure? Aren’t its
proponents just as thoroughly misguided as the others? I mean,
they too are forced to make a concession, in this case that thers
are bad pleasures, aren’t they?

‘Certainly.’

*So their position ends up being that it is possible for a single
thing to be both good and bad, doesn’t jt3*

Naturally.

It’s clear, therefore, that there’s plenty of scope for serious

disagreement where goodness is concerned, Yes?
- ‘Of course.’

‘Well, isn’t it also clear that whereas (whether it’s 2 matter of
doing something, or owning something, or having a certain
repatation) people usually prefer the appearance of morality
and right,* even if there’s no reality involved, yet no one is
content with any possession that is only apparently good? It’s
the reality of goodness they want; no one thinks at all highly of
mere appearance in this sphere.’*

“Yes, that’s perfectly clear,” he said.

‘S0 here we have something which everyone, whatever their
kmperament, is after, and which is the goal of all their
ativities. They have an inkling of its existence,
onfused about it and can’t adequately grasp its nature or be as
®rtain and as confident about it as they can about

other things,
ad consequently they fail to derive any benefit eve,

it from those
other activities. When something of this kind and this

Mmportance is involved, can we allow the best members of our o6a
®mmunity, the ones to whom we're going to entrust
wetything, o be equally in the dark?’

d

but they're
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